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FOREWORD 



I N this treatise Dr. Burhan Ahmad Faruqi has 
drawn our attention to a central point of reli- 
gion, mysticism and philosophy. affirmed 

which thereby became a widely accepted 
doctrine amongst Islamic sufis. firmly 

and solemnly denied it, and persisted in his denial 
throughout his career ; and he based his denial, 
not on extraneous considerations, but on mystic 
experience itself. Dr. Burhan has formulated and 
clarified the issue between these two great mystics 
with a care and perspicuity which deserves 
praise ; and he has brought religion and philoso- 
phy to bear on it. In this connection his dis- 
course on the distinction of Religious Conscious- 
ness from mystic consciousness and speculative 
consciousness is indeed illuminating ; while the 
logic of his contention and the cogency of his 
arguments seem to leave little to desire. Now 
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after the relapse of Islamic mysticism again into* 
it was high time that an earnest study 
of this kind should have been undertaken and 
pursued with the thoroughness characteristic of 
Dr. Burhan Ahmad’s work. - 

Another conspicuous service of Dr. Burhan 
Ahmad’s book is that it has brought the great 
Mujaddid and his far-reaching movement within 
the purview of western orientalists. Certainly it 
is most interesting to note how deeply has this 
unique personality influenced the nerve of Islamic 
thought, specially in India, throughout the last 
three and a half centuries. The inquiry if pursued 
further and still more in detail will, I believe’ 
repay the time and labour bestowed upon it. 

It has been my privilege to watch the growth 
of this valuable treatise at every stage of its 
development. I can confidently recommend it to 
all Muslim scholars and western orientalists for 
sympathetic study and careful scrutiny. 



Aligarh 

30 - 9-40 



S. Z. HASAN 




CONTENTS 

Foreword ... ... ... . vn 

Abbreviations ... ... .. . xi 

Preliminary ... ... .. ... 1 

(a) Biographical sketch ... ... 7 

( F) P 1 is Times ... ... ... 12 

(c) His Achievements .. ... 28 

(d) His Influence ... . ... 31 

Introduction— Unity of the World-Principle ... 45 

Chapter I — The Mujaddid's Conception of Tawhid 85 

1. — Ibn Arabi’s Wahdat-i-Wujud or Unityism 

and the Mujaddid’s Criticism of it 86 

2. — The Mujaddid’s Tawhid . ... 117 

CHAPTER II — The Reception of the Mujaddid's 

Conception of Tawhid ... .. 141 

1— Shah Wali-Ullah ..145 

2. — Khwaja Mir Nasir and Khwaja Mir Dard ... 149 

3. — Mawlwi Ghulam Yahya ... .. 157 

4. — Shah Rafi-uddin ... ... .. 163 

5. — Shah Sayyid Ahmad Barelwi ... ... 164 

The Conclusion ... ... 171 

Index ... ... ... ... 189 




ABBREVIATIONS 



AM = ‘Awn-ul-Ma’bUd fi Sharh Abu D3ud (Ar.), by Mawlwi 
Shamsul Haq of Patna, AnsSrl Press, Delhi, 1323 A H. 

At. = ‘Abaqat (Ar.), by Mawlwi Shah Isma‘11 Shahid, (undated). 

DB. =» Damagh-ul-Batil (Per ), by Shah RafT-uddin, MS. No. 1699, 
Oriental Library, Bankipur. 

Ep = Epistle 

FH. = Fusus-ul-Hikam (At), by Ibn ‘Arabi, MS. 

FM. = Futuhat Makklyya (Ar), by Ibn ‘Arabi, Darul-Kutub al- 
‘Arabia, Egypt, 1329 A. H. 

FW. Faysalat-u-Wahadat-ul-wuiud-wash-shuhGd (Ar.).by Shah 
Wali-Ullah, Ahmadi Press, Delhi, 1324 A.H. 

HQ. == Urdu Translation of Kh waia Badr-uddin’s Hadrat-ul-Quds, 
Islanua Steam Press, Lahore, 1341 A.H. 

IK. = ‘llm-ul-Kitab (Per.), by JChwaja Mir Dard, Ansari Press 
Delhi, 1308 A H. 

KH. = Kalimat-ul-Haqq (Per), by Mawlwi Ghulam Yahya, MS 
Shefta Collection, Lytton Library, M. U., Aligarh. 

KhA. = Khazinat-ul- Asfiya (Per ), by Ghulam Sarwar Lahawri, 
Thamar-i-Hind Press, Lucknow, 1290 A.H. 

M. = Maktubat-i-Imam-i-RabbanI (Per.), by Shaikh Ahmad 
Sirhmdi, edited by M Nur Ahmad, printed at Amritsar, 
1334 A H. 

MM. = Mabda-o-Ma‘ad (Per.), by ghaikh Ahmad Sirhmdi, 
Mujaddidl Press, Amritsar, 1330 A H. 




xii Mujaddid's Conception of Tawhid 

MT = Muntakhab-ul-Taw5rikh (Per), by Mulla ‘Abdul Qadir 
BadayunI, Asiatic Society of Bengal, Calcutta, 1865 A.D. 

MtM. = Maqamat-i-Mazharl (Per ), by Shah Ghulam' All, Mujtabai 
Press, Delhi, 1309 A.H 

NA = Nala-i-‘Andalib (Per), by KhwSja Mir Nasir ‘Andalib, 
ShahjahanI Press, Bhupal, 1310 A.H 

Q = Qur-Sn Anjuman-i-Himayat-i-Islam edition, Lahore, 
1354 A H 

RQ = Urdu Translation of Khwaja Kamal-uddfn’s Raudat-ul- 
Qayyunnyya, Civil Steam Press, Lahore (undated). 

SA = Sawanih Ahmadi, by Ja’far ‘All, Sufi Publishing Co Pindi 
BahS-uddln, Steam Press, Lahore (undated). 

SM = Sirat-i-Mustaqim (Per ), by Mawlwl Shah Isma'il Shahid. 
Mujtabai Press, Delhi, 1322 A H 

ShF = Sharh FusHs-ul-Hikam (Ar.), by ‘Abdur Razz3q al- 
Qashani, Maymamyya Press. Egypt, 1321 A H 

T A = Tadhkirat-ul-Awhya (Per ), by Farid-uddin ‘Attar, Mujtabai 
Press, Delhi, 1305 A H. 

TtA = TasSnif-i-Ahmadiyya (Urdu), by Sir Sayyid Ahmad Khan, 
Aligarh institute Press, Aligarh, 1300 A.H 

TJ == Tuzuk-i- Jahangir! (Per), by Mirza Hadi, edited by Sir 
Sayyid Ahmad Khan, his private Press, Aligarh, 1281 A H. 

ZM =* Zubdat-ul-MaqSm5t (Per ), by Khwaja Muhammad Hashim, 
Mahmud Press, Lucknow, 1310 A H. 




PRELIMINARY 



T HIS dissertation is an attempt to work 
out the conception of Tawhid in the 
thought of that great Islamic mystic, viz.. 
Shaikh Ahmad Sirhindl, who is generally 
called the Mui addid-i- Alf-i-Thani 1 (the 

1 The word Mujaddid can be translated as the Reformer, 
the Regenerator, or the Renewer. I prefer Renewer. 

The idea of Mujaddid has its origin in the hadlth : 

- J*\ LfJ >tX9Sl£ 

“ God will, on the eve of every century, raise a person m 
this nation (Islam) who would renew the religion”: Abu 
DSud (202-275 A.H.). It is maintained that many persons 
have accordingly been the Mujaddids of their centuries, e.g.. 
‘Umar b. ‘Abdul ‘Aziz (d. 101 A.H.) — First Century ; Imam 
5h5fi‘i Muhammad b. Idris (d. 204 A.H.) — Second Century; 
Ibn Suraij (d. 306 A.H.) — Third Century; Imam BaqillanI 
Muhammad b. Tayyab (d. 403 A.H.) or ImSm AsfrayyinI Ahmad 
b. Muhammad (d. 406 A.H.) — Fourth Century ; Imam Gh azzgll 
<d. 505 A.H.) — Fifth Century; Imam Fakhruddin Razi (d. 606 
1 
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Renewer of Islam on the Head of the second 
thousand of the Islamic Era). The Shaikh 
himself had the inspired belief that he was a 
Mujaddid. 1 

A.H.) — Sixth Century; Ibn Daqlq Arid Muhammad b. ‘All 
(d. 702 A.H.) — Seventh Century , Imam Bulqlnl Sir2juddln 
(d. 905 AH) — Eighth Century ; Jalaluddln al-Suyuti (d. 911 
A.H.) — Ninth Century, and others of the subsequent centuries. 
( Cf AM., Vol. IV, p. 181). However, it is noteworthy that 
only Shaikh Ahmad has claimed the dignity of the Mujaddid-i- 
Alf-i-Thani for himself. 

Khw5ja Kamaluddln Muhammad Ahsan has quoted two 
hadlthes in ^**5) : 

<*.«d jy) jsSUc- iXstd Cl-01.0 (l) 

li^Jl 

“A man will arise at the beginning of the 11th century, who will 
be a great light and whose name will be the same as mine , (he 
will arise) amidst tyrant kings ; thousands of men will enter 
Paradise through his intercession.” 

£xsL\ jJaOo 2.U© * — I Jliu> 0 Xe| <3 ( r ) 

£^-.) */o^UL«£o 

“ There will be a man in my nation who will be called a 
‘ conjoiner,’ through whose intercession there will enter Paradise 
so-and-so.” 

It is believed that these predictions were made about Shaikh 
Ahmad (See RQ., Part I, pp. 37-38.) 

1 The Mujaddid keenly realises the need of a great Reformer 
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It was Mulla ‘Abdul Hakim of Sialkot 
(d. 1067 A.H.), the most illustrious scholar of 
the day and the Shaikh-al-Islam of India, who 
was4:he first to apply to Shaikh Ahmad the 
epithet of Mujaddid-i-Alf-i-Thanl. 1 Indeed 
all the divines and mystics of eminence have 
acknowledged him as such. For example, 
Shah Wall-Ullah 2 and his son Shah ‘Abdul 

in a letter to his son KhwSia Muhammad Sadiq (1000-1025 A.H.). 
See M., Vol I, Ep. 234. Further he expressly claims for himself 
the dignity of Mujaddid-i-Alf-i-Thanl. See M , Vol. II, Ep. 4. 
Again writing to his son, Khwaja Muhammad Ma‘sum (1009-1079 
A.H.) he says : ? 

Ucvlwa** ^vJl v ^o ^JJI dal J^J,\ 

“ Praise be to Allah who created me a conjoiner between two 
oceans and a pacifier between two parties. (See M , Vol. II. 
Ep. 6.). The reference is perhaps to the last Hadlth in the 
preceding note 

*KA . Vol. I, p. 614. 

‘Shah Wall-Ullah (1114-1176 A.H.). He was the most 
eminent divine of his age, and a mystic too. He belonged to 
the Mujaddidl Naqshbandl School. He acquired mystic dis- 
cipline from his father, Shah ‘Abdur Rahim, and is said to be 
the 1 Mujaddid ’ of his time. He is the founder of a school in 
Hadlth and Tafslr. He translated the Qur-3n into Persian 
and is the author of many famous works on Hadlth, Theology 
and Mysticism. 
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‘Aziz, 1 among a host of others, always speak 
of him as Mujaddid-i-Alf-i-Thanl. The latter 
is also reported to have said that amongst the 
mystics of Islam, Shaikh ‘Abdul Qadir JllanI 
(470-560 A.H.) and Shaikh Ahmad Sirhindl 
are the two greatest, only he could not decide 
which was the greater of the two. 

- Shaikh Ahmad is the first and the greatest 
among the mystics of Islam who expressly and 
strenuously opposed the Pantheistic concep- 
tion of Tawhid known as Wahdat-i-Wujud 2 
or Tawhid-i-Wujudl. This conception had 
become almost universal amongst Muslim 

1 Shah ‘Abdul ‘Aziz (1159-1248 A. H ) was the eldest son of 
Sh5h WalT-Ullah. He was the most celebrated scholar of his 
day and universally respected like his father. He taught 
Hadlth to the famous mystic Shah Sayyid Ahmad Barelwl, and 
also initiated him into the Naqshbandl School. He wrote 
many works on Kal3m and Hadlth. 

* Wahdat-i-Wujud ( ^^5 ) or Tawhid-i-WujudI 

) is unity of Being. It is the doctrine of 
very many mystics in Islam. The exact equivalent would be 
Unityism — that is, existent is one. This soon becomes Identy- 
ism — that it is identical with everything else, which in the end 
passes on to pantheism, — that it is God and God is all. It 
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mystics, specially since Ibn ‘ Arabl 1 who wrote 
on it extensively and has had enormous influ- 
ence on the subsequent thought of Islam, 
and gave it a strenuous push forward. 

Now the opposition of Shaikh Ahmad to 
Wahdat-i-Wujud is based not on theological 
dogma or philosophical argument, but on 
Kashf 2 or direct religious experience. Con- 

is also called Wujudiyyat. Hence Wujudiyyin or Sufiya-i- 
Wujudiyya or Mawahidln are those who believe in Unityism. 

1 Ibn ‘Arabl, Muhayyuddin (560-638 A.H.) was a mystic of 
great eminence. He is generally styled as Shaikh-i-Akbar, 
the Greatest Shaikh. He was born at Murcia in Spam, but he 
shifted to Seville which he made his home for thirty years. 
In 598 AH he set out for the East from where he never 
returned home. He visited Mecca and Mosul. His fame went 
with him everywhere. Finally he settled down in Damascus 
where he died in 638 A.H. He belonged to the Zahirl School, 
but rejected Taqlid in doctrinal matters. Ibn ‘Arabi’s sole 
guide was inner light with which he believed himself illuminated 
in a special way. He is said to be the author of as many as 400 
books. The most famous of his works are Futuhat-i-Makkiyya 
and FusUs-ul-Hikam. In the latter he has discussed the 
pantheistic conception of Tawhld at length. He was denounced 
as Zindlq in Egypt, and there was a move to assassinate him. 
Ibn Taimiyya (661-728 A.H.), one of the greatest divines n 
Islam, criticised Ibn ‘Arabl unreservedly. 

* Kastjf ; Literally means unveiling ; it is apprehen- 
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sequently it gave rise to burning controver- 
sies among mystics. Many scholars and 
mystics of eminence took exception to his 
position while others emphatically affirmed 
it. It is worth while to go into the matter at 
length and try to determine its exact position 
as best as we can. 

sion of facts and events as well as truths, mundane and celestial, 
by inner sight or light : generally it is symbolic. — Shuhud (*> f -*>) 
is direct apprehension of the being and attributes of God. — Ilham 
(tVO is inspiration ; technically it is confined to mystics ; it is 
reception of guidance or inspiration from above. The guidance 
thus received is not absolutely infallible, hence it is not binding 
on all but only on the recipient of it, provided it is not contrary 
to any injunction received through the Prophet.— Wahl 
is literally communication or command ; technically it is com- 
munication imparted by God to a prophet, its highest form being 
communication through the agency of an angel. Guidance re- 
ceived through it is absolutely sure and binding on all. Generally 
Revelation may be regarded as an equivalent term to Wahi, but 
the exact significance of the term is as described above. 
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Biographical Sketch 

A BRIEF biographical sketch of Shaikh Ahmad, 
with special reference to his times, would not 
be out of place here. 

Shaikh Ahmad is a descendant of ‘Umar, 
the Great. He was born in Sirhind in 971 
A.H. Sirhind is really Sahrand, which means 
the forest of tigers. It is related that in the 
days of Feroz Shah Tughlaq (752-790 A.H.) 
once the royal treasury was passing through 
this forest under the imperial guard. A saint, 
Sahib-i-Kashf 1 was travelling along with the 
treasury. When the caravan reached the 
spot where Sirhind is now situated, the saint 
had the inspiration that a very great saint 
will be born at the place. The news reached 
the King. He ordered the construction of a 

* Sahib-i-Kashf is saint, rather a person 

who has spiritual illumination. 
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town there and entrusted the work to Imam 
Raffuddln , 1 the ancestor of Shaikh Ahmad, 
While the construction was in progress, Shah 
Bu ‘All Qalandar 2 came and helped in it, and 
informed Imam Raff that the great saint of 
the prophecy would be his descendant . 3 

Shaikh Ahmad received his early education 
at home. He learnt the Qur-an 4 by heart 

'ImSm RafPuddin is the sixth ancestor of the Mujaddid. 
He was the brother of Khwaia Fateh-Ullah the prime minister 
of Feroz Shah Tughlaq and a disciple of the famous saint 
Sayyid Jalal Bukhari (707-750 A.H.) known as Mukhdum-i- 
Jahaman. Imam RafP was entrusted with the management of 
the town of Sirhind where he settled down after its construc- 
tion. 

* Sharfuddin Bu ‘All Shah Qalandar of Panipat was a 
saint of very great eminence. He came from ‘Iraq to Panipat. 
where he died in 724 A.H. It is related that he helped in the 
construction of the town of Sirhind. However the dates do 
not tally. For Feroz Shah in whose time Sirhind was cons- 
tructed began his reign in 752 A.H., i.e., 28 years after the death 
of the Qalandar. 

*RQ.. Part I. pp. 22-23. 

4 The Qur-an is the book revealed to Muhammad word by 
word and letter by letter. It is the source of all the teachings of 
Islam. All other sources must be in harmony with it. It is also 
called Kitab ( >15^ )— -the Book. Hadlth ( cio ) is the 
second source. It embodies the sayings and doings of Muhammad, 
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very early. Then he took to the study of 
Hadith, Tafslr or Exegesis and Ma‘qul (J>**-*) 
or Philosophy and went to renowned scholars 
at various places. When he was at Agra, 
studying Hadith and Tafslr, Abul Fadl and 
Faidl, Emperor Akbar’s right hand men, hear- 
ing of his brilliance, tried to draw him into 
their circle. However, this friendship did 
not last very long, because the Shaikh took 
serious offence to Abul Fadl’s anti-Islamic 
attitude. It is said that a portion of Faidfs 
celebrated Sawati'-al-Ilham 1 was written by 

and as a source of IslStn it is next in authority to the Qur-an. 
Ijm5 k ( ) is the third source of Islam , it means the con- 

sensus of the faithful on a point which is not to be found 
explicitly in the Qur-3n and the Hadith. Qiyas ( ^ ) 

means inference. By some it is regarded as the fourth source 
of Islam. In order to be valid it should be based on the Qur-an 
and Hadith (and on Ijma'). 

1 Sawati'-al-llham ( ) known as “Tafsir-i-bi 

nuqat” (k£j ^ ) is a commentary on the Qur-an in 

Arabic written by Abul Faid Faidi, the poet-laureate of Akbar,. 
which has the very difficult peculiarity of containing no letter 
with a dot. It is noteworthy that the Arabic alphabet has IS 
dotted letters. 
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the Shaikh. 1 

After finishing his education at an early age 
the Shaikh took to mystic discipline under 
the guidance of his father who was an emi- 
nent mystic and received Khilafat 2 from him 
in the Chishtiya and Suhrawardiya orders. 3 
When he was 28 he went to Delhi and joined 
the Naqshbandiya order, and soon received 
its Khilafat from Khwaja BaqI-Billah (972- 
1012 A.H.). 4 The Khwaja is the person from 
whom this order begins in India. It is said 
that he was directed in a vision to leave his 
home, Afghanistan, and go to India, where 
he had to initiate a very great man into the 
order. 5 This great man was Shaikh Ahmad, 

1 RQ , Part I, pp. 60, 62, 63 ; Cf. HQ., Vol. II, pp. 9-10. 

1 Khilafat ( CUiUri. ) : In mystic terminology it is generally 
the recognition of the spiritual leader that the disciple has com- 
pleted the mystic journey and has reached such a high stage of 
development that he can be authorised to guide others on the 
way. 

* RQ., Part I, pp. 69-70. 

‘/bid., pp. 76-81. 

‘/bid., pp. 72-73. 
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who quickly went through all the stages of 
the mystic journey, and became so great at 
it that even the Khwaja used to sit before 
him as a disciple , 1 and confessed that it was 
through Shaikh Ahmad’s spiritual help that 
he got out of the mazes of Wahdat-i-Wujud 2 

1 RQ , Part I, p. 113. 

J ZM., p. 155. 
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HIS TIMES 
1. — Mystics 

WHEN the great Mujaddid came to his task 
of reform, he found that Tasawwuf 1 had 
taken complete possession of the Muslim 
soul. A Pantheistic Deity had been substi- 
tuted for the Monotheistic, Personal, Trans- 
cendent God of Islam . 2 Excessive belief in 
Karamat or miracles of saints was commonly 
cherished. Many un-Islamic means of the 
development of occult powers had been intro- 
duced into Tasawwuf itself. The mystics 
had gone to the extent of denying the com- 
mandments of SharTat 3 or the Law of Islam 

1 Tasawwuf ( ) or Islamic mysticism is an attempt to 

have the direct experience of what the Prophet of Islam himself 
is supposed to have experienced. 

*MT., Vol. II. p. 258. 

* SharPat Law, the Code of Islam which pres- 

cribes various modes of action and practice.—' T'ariqat 
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as universally binding, and to regard Sharfat 
itself as something external and superficial; 
indulgence in Sima 4 1 or music hearing had 
become the order of the day. They were 
indifferent to the Sunnat or the example of 
the Prophet. They extolled Sukr 2 or ecstasy 
above Sahw, or sane rationality. The dia- 
ls the way towards God through purification of soul, for which 
some extra ascetic means are adopted by the mystic. — Ma‘rifat 
( ) is the knowledge of God acquired through spiritual 

development, inner purification and illumination. — Haqlqat 
(CUiuvftjfc. ) is the truth underlying the SharPat as grasped 
through spiritual illumination. According to the Mujaddid 
the SharPat is the Code of Islam. Tariqat is the attempt to 
remove the conflict and a sense of revolt against the injunctions 
of SharPat. Ma‘rifat is the realisation that man cannot know God 
directly ; and Haqiqat is the perfect faith in the truth of the 
actions prescribed by SharPat. 

, Sim5‘ ( ) means music hearing for the sake of bring- 

ing about ecstasy, prevalent in mystic orders. 

* Sukr ( ) is intoxication. It is that state of a mystic’s 

mind in which he is overpowered by the love or vision or reali- 
sation of God, and more or less loses control of his self and 
reason. — Sahw ) is opposed to Sukr, i.e., sobriety. It is the 

state of mind in which man has full control of his self and his 
reason and is not overpowered by emotion. Sahw is regarded 
as a state higher than Sukr. 
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logue 1 between Mahmud of Ghazni and 
Shaikh Abul Hasan Kharqani is a pertinent 
example showing clearly that since long the 
mystics had practically severed their con- 
nection with Islam and the Prophet. 



2 . — The Theologians 

FURTHER, the ‘Ulama‘ or theologians had 

1 Sultan Mahmud (d. 421 A.H ) was once passing by 
Kharqan. He had heard the fame of Shaikh Abul Hasan 
KharqSnl (d. 419 AH). He wished to see the Shaikh So he 
sent his messenger to the Shaikh asking his permission to visit 
him. The Sultan instructed the messenger that if the Shaikh 
were not willing to grant him an interview he should recite the 
Quranic verse : <J 

“ Obey Allah, obey the Prophet and obey the sovereign from 
amongst you.” The Shaikh did not attend to the Sultan’s message. 
The messenger accordingly recited the verse. The Shaikh said : 

* ^b**j Jh b*-^ 9 ! ' 0^ ^ b 1 * - *^* 

“ I am so busy with ‘ obey Allah ’ that I am ashamed to neglect 
4 obey the Prophet ’ how can I obey the sovereign. (See TA., 
p. 352.) 




